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But you shall go to my land and my 
birthplace.

Why did Abraham insist on selecting 
a mate for Isaac from Abraham’s own 
family?

Abraham had a sharp mind and was a 
critical observer. He had a sensitive soul, 
profound intuition, and was courageous, 
dignified, and imaginative. Because of 
these traits, God chose and appointed 
him as the father of the covenantal 
society. All the capabilities with which 
Abraham was blessed were inherited 
from his father and mother. Abraham 
was a human being and thus was subject 
to a family genetic code like any other 

being of flesh and blood. Since the 
Almighty had chosen someone from 
Nahor’s family, there was something 
good in this family’s genetic code.

What key virtue did the members of this 
household possess that made them fit 
for and worthy of joining the covenant? 
The answer is chesed, kindness, expressed 
through hachnasas orchim, hospitality. 
Abraham distinguished himself in this 
mitzvah. Hachnasas orchim is unique in 
embodying not only chesed but patience, 
too. Other acts of charity are indicative of 
a good, sympathetic soul who shares in 
the suffering and pain of a fellow human 
being. Hospitality, however, requires 
patience and perseverance. This virtue 
plays an important role; it constitutes a 

central virtue in the table of the thirteen 
attributes of mercy proclaimed by the 
Almighty to Moses in Sinai. God is erech 
appayim, He waits for the sinner.

There are three reasons for singling out 
hachnasas orchim as the central virtue in 
Abraham’s axiological hierarchy.

First, hospitality is difficult and 
uncomfortable. We allow a stranger into 
our home. His mannerisms are odd, 
his speech foreign. He eats differently, 
is crude and vulgar. His opinions are 
strange, and he intrudes upon our 
privacy. Abraham built altars (e.g., 
12:7, 13:18): he sacrificed his comfort, 
his nobility, the happiness of a private 

This week’s newsletter is sponsored in memory of Eric Levor (HaChaver Yehuda ben HaChaver Menachem Halevy V’Yittel) on his first yahrzheit, 
the 29th of Cheshvan. A very special man who worked and studied in order to serve and take care of his family, community, and the Almighty. 
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A PILLAR OF JUDAISM
In Parshas Chayei Sara, Eliezer is sent 
by his master Avraham to go find a wife 
for Yitzchak. Avraham did not specify 
any type of girl, except that she should 
be among their relatives. Eliezer went, 
and we see that he makes a deal with 
Hashem. He says that the right girl 
should offer Eliezer and his camels water 
to drink, and if he sees this, then Eliezer 
“will know that You (Hashem) have shown 
chessed to my master” (Bereishis 24:14). The 
word chessed in this passuk is chosen for 
a partiicular reason. Eliezer is looking for 
the mother of the Jewish people to have 
this specific middah of chessed, kindness. 

In 2015, I had the amazing opportunity to 
go on the NCSY summer program called 
GIVE (Girls Israel Volunteer Experience). 

On GIVE, I spent each day dedicated to 
doing chessed. I went to special needs 
homes, to orphanages, and to senior 
centers. I saw so many people who were 
less fortunate and who needed help. 

At these places, I learned that chessed is 
about giving of yourself to other people 
in need, simply because it is the right 
thing to do. There should be no ulterior 
motives, and it should not matter 
whether or not you know whom you are 
helping; the action itself should be just 
for the sake of doing good for another 
human being. 

It makes sense that this idea of chessed 
is so fundamental in Judaism. Acts of 
kindness form the basis of a moral 
society, which is the type of lifestyle that 

we Jews are striving for. Chessed is one of 
the pillars that Jewish life stands on. 

In hard times, we come to depend on 
the chessed of others. We know that we 
are all looking out for each other and 
want to do acts of kindness for others. 
Kindness brings people closer together 
and can bring redemption of the world. 
Eliezer knew that this middah was so 
important, and so he chose the right wife 
for Yitzchak, Rivka, based on her kind 
actions towards a stranger. It is our job to 
try to emulate Rivka, adopt her middah of 
chessed and try to change the world with 
our kindness towards others.

Ilana Paskoff is a member of NCSY’s 
National Teen Board.
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“I can’t take it anymore!”

Everyone has their breaking point. At some point, it 
feels like we can’t handle any more pressure or any 
more difficulty. Rav Kalonymus Kalman Shapira, in 
his work Aish Kodesh, shares a chilling Torah insight 
regarding the death of Sarah Imeinu:

Why did Sarah pass away after hearing about Akeidas 
Yitzchak (see Rashi 23:2)? Sarah was a prophetess, so 
why was she any less equipped to handle this news 
than Avraham was?

The Aish Kodesh explains that Sarah was sending a 
message to God. On behalf of her future generations 
of children, she was reminding God that every Jew 
has a breaking point. Her departure was a prayer and 
a reminder that God should have mercy on future 
generations.

Death changes people. When Avraham died, Yishmael 
changed. The Torah mentions that both Yishmael 
and Yitzchak went to bury Avraham (25:9), which 
Rashi explains was meant to indicate that Yishmael 
did teshuva towards the end of Avraham’s life. Rabbi 
Meir Simcha of Dvinsk (1843-1926) in his Meshech 
Chochma (25:9) explains that the original sin of 
Yishmael was that he insisted that Yitzchak was not 
the son of Avraham, but rather the son of Avimelech. 
At the end of Avraham’s life, he acknowledged that 
Yitzchak was his true son and rightful heir. Yishmael’s 
admission of Yitzchak’s rightful place is something 
which, according to the Meshech Chochmah, will be 
repeated again in the times of Messiah (see Meshech 
Chocha 15:15). History, we pray, will once again include 
Yishmael’s teshuva.

Nearly everyone is familiar with the Temple in 
Jerusalem, which projects feelings of clarity and 
closeness with God. It is the place where God revealed 
himself to our forefathers. But, as explained by 
Rav Moshe Wolfson (Emunas Yisroel, p. 69) there is 
another Temple – the Temple of Chevron, at Maaras 
HaMachpeila, the burial place of our ancestors. 
Chevron is the Temple for those whose hearts are 
closed and minds feel numb. Chevron is a place 
to connect when life seems bleak and there is no 
motivation or connection to spirituality. Our Temple 
is Jerusalem embodies the relationship of closeness 
one can have with God, but in Chevron, Jews who feel 
disconnected are able to connect. In Chevron we live 
the verse, “And I will wait for God, Who hides His face 
from the House of Yaakov, and I will look for him.” (Isaiah 
8:17)

Most people want their parents to approve of 
their spouse. Avraham had one major condition 
for his son Yitzchak’s spouse: “Swear to me,” he 
asked his servant Eliezer, “that you will not take a 
wife for my son from the daughter of Canaan among 
whom I dwell” (24:3).

What was Avraham indicating by adding the 
phrase “among whom I dwell” (in Hebrew: אשר 
 What difference does it make ?(אנכי יושב בקרבו
whether or not Avraham lived among them?

Many Chassidic sources read this phrase 
differently, as follows: Avraham was giving 
marriage advice. He was telling Eliezer that the 
“I” – the ego and selfishness – dwells among the 
people of Canaan. When looking for a partner, 
the most important ingredient for success is 
selflessness and the capacity to connect with 
another. Ego and an “I” oriented view on life 
makes that nearly impossible. Avraham was 
making sure that Yitzchak’s future marriage 
would not be strained by an “I” living among 
them.

Avraham must have been a good test taker. 
According to the Mishnah in Pirkei Avos, 
Avraham was given 10 tests (see Avos 5:3). One 
would expect that the climax of these ten tests 
would be Akeidas Yitzchak – what could be 
more difficult than being asked to sacrifice your 
son? 

Rabbeinu Yonah, however, explains that the 
tenth test of Avraham, in fact, was the burial 
of Sarah. Why would Sarah’s burial be the 
climax of Avraham’s ten tests? Surely, Akeidas 
Yitzchok was more difficult and dramatic!

Sometimes, the greatest test is not the most 
dramatic and heroic act, but the act done 
quietly in private when no one else will ever 
find out. The burial of Sarah required Avraham 
to go alone and negotiate a burial plot for 
his wife in a foreign land. No one knew him. 
There would be no dramatic headlines or 
courageous stories that resulted, but Avraham 
was nevertheless committed to doing the right 
thing. Avraham’s tenth and final test was not 
about courageous heroics – it was about the 
quiet act of commitment he did when no one 
else watching.
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SEE IT INSIDE
Parsha ideas that are so good, you have to see them inside!

PARSHA S CHAYEI SAR AH

Delivering a eulogy is a great responsibility. Avraham’s eulogy and mourning for his wife 

Sarah remains, to this day, the standard of excellence for expressing loss over another.

In modern times there was, perhaps, no more elegant a eulogy than that which was 

delivered by Rabbi Soloveitchik for the rebbetzin of Talne, Rebecca Twersky, the mother 

of Rabbi Isadore Twersky who was Rabbi Soloveitchik’s son-in-law. In his eulogy, much 

like Avraham’s, he celebrates the character of the Jewish woman. In this excerpt, he 

describes what he learned from his mother: 

What is torat imekha? What kind of a Torah does the mother pass on? I admit that I am 

not able to define precisely the Masoretic role of the Jewish mother. Only by circumscription 

I hope to be able to explain it. Permit me to draw upon my own experiences. I used to have long 

conversations with my mother. In fact, it was a monologue rather than a dialogue. She talked and I 

“happened” to overhear. What did she talk about? I must use a halakhic term in order to answer this question: she talked me-

inayana de-yoma. I used to watch her arranging the house in honor of a holiday. I used to see her recite prayers; I used to watch her 

recite the sidra every Friday night and I still remember the nostalgic tune. I learned from her very much.

Most of all I learned that Judaism expressed itself not only in formal compliance with the law but also in a living experience. She 

taught me that there is a glamor, a scent and warmth to mitzvoth. I learned from her the most important thing in life – to feel the 

presence of the Almighty and the gentle pressure of His hand resting upon my frail shoulders. Without her teachings, which quite 

often were transmitted to me in silence, I would have grown up a soulless being, dry and insensitive.

The laws of Shabbat, for instance, were passed on to me by my father; they are a part of mussar avikha. The Shabbat as a living 

entity, as a queen, was revealed to me by my mother; it is a part of torat imekha. The fathers knew much about the Shabbat; the 

mothers lived the Shabbat, experienced her presence, and perceived her beauty and splendor.

The fathers taught generations how to observe the Shabbat; mothers taught generations how to greet the Shabbat and how to enjoy 

her twenty-four hour presence.

KLI YAKAR 23:2 We miss the righteous more and more every day that 
they are gone.

RABBEINU BACHYA 23:7 Public Speaking Tip: When speaking in public, please stand up.

BAAL HATURIM 23:2 What’s with the small letter kaf?

SEFORNO 23:12 Avraham bows to the amei ha’aretz – an important lesson in gratitude.

RAMBAN 24:9 Yitzchak was NOT a sorcerer.

RAMBAN 24:7 Quick grammar lesson – the difference between דיבור and אמירה.

RAMBAN 25:13 Death is not the same for the righteous and those who are not.

OHR HACHAIM 24:1 Why did Eliezer only ask for a little bit of water?

IBN EZRA 24:22 Where did people wear their nose-rings?

BAAL HATURIM 25:18 The preface to the coming of Mashiach.
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Rabbi Seth Grauer is Rosh Hayeshiva and 
Head of School of Bnei Akiva Schools.

WHAT ARE SOME DIFFERENCES 
BETWEEN JEWISH EDUCATION 
IN CANADA AND IN THE U.S.?

For the most part, I believe Jewish 
education in Canada is very similar to 
that in the United States. I have found 
our students here in Canada to be 
equally talented, capable, engaged and 
excited to learn. If I had to point to one 
significant difference, it would be the 
process of university admissions and 
its impact on the entire high school 
experience. In the U.S., immediately upon 
beginning high school, many students 
start thinking about where they want 
to go to college. Students start looking 
for ways to build their resumes and 
they often even start studying for the 
ACT’s or SAT’s. Students are also very 
concerned about their marks in grades 
9, 10 and 11. In Canada, the system is 
set up such that marks and grades really 
do not impact on university admission 
until students enter grade 11. As such, 
there isn’t the same level of motivation 
to excel from the beginning of grade 
9. Somewhat ironically, in Canada, the 

most important year in high school for 
university admission is grade 12, while in 
the US, the least important year is grade 
12, because many students have already 
been admitted to university by the time 
they receive their grade 12 marks. On 
some level, I believe in Canada this 
leads towards a bit less of a competitive 
drive and perhaps similarly less stress 
throughout high school. This of course 
has both advantages and challenges, but 
the difference itself is interesting to note. 

AS EDUCATION BECOMES MORE 
PROFESSIONALIZED, HOW DO 
YOU BALANCE EDUCATION 
AS A PROFESSION VERSUS A 
PASSION AND LABOR OF LOVE?

I do not see the two options listed above 
as being an either/or and I don’t think 
they are contradictory at all. I chose 
Jewish education as a career (like so 
many others) because of a passion to 
educate, empower, inspire and help 
create meaningful religious growth for 
young adults. The movement within the 
Jewish educational world towards greater 
professionalism and a greater sense 
of accountability has not hindered my 
passion to educate and has not harmed 

my love of Torah in any way. In actuality, 
the change within our schools has 
significantly enhanced the educational 
experience of our students and has 
helped our schools grow into even 
stronger institutions.

WHICH SUBJECT HAVE YOU 
NEVER TAUGHT BUT WOULD 
MOST WANT TO TEACH? WHY?

There are so many, but if I had to pick 
one, I would love to teach a class on 
the philosophy my rebbe, Rav Aaron 
Lichtenstein zt”l. He just recently 
passed away and his contribution 
to Torah and the Jewish people has 
been immeasurable. I would love the 
opportunity to pass on to my talmidim 
what he stood for and help my students 
gain an understanding of what he 
believed and how he lived his life. I am 
certain that in the years ahead there 
will be many who will carry on his 
legacy, teach his ideas and promote his 
messages and values. I would love to play 
a small part in that. 

Interview conducted by Daniella 
Mikanovsky, member of NCSY’s National 
Board.

To receive a digital 
copy of this Parsha 
Newsletter or to 
bring one to your 
shul, please contact 
synagogue@ou.org.
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time with his beloved Sarah. He invited 
everyone to his tent, no matter how 
vulgar the guest or how difficult to 
tolerate.

Second, the central experience in 
Abraham’s life was galus: homelessness, 
wandering without knowing the 
destination, sleeping on the ground on 
freezing cold nights, being lost along the 
byways of a strange land. This intense 
experience taught Abraham and his 
descendants the art of involvement, 
of sharing in distress, of feeling for the 
stranger and compassion for the other. It 
trained Abraham to react quickly in the 
presence of suffering, to try to lighten 
the other’s burden as much as possible. 
No matter who the stranger was, what 
he stood for, or how primitive he was, 

the stranger had suffered, and suffering 
purges a person and redeems him. 

The third reason for the supremacy 
of the norm of hospitality is that the 
Torah rejects the doctrine of “my home 
is my castle.” This doctrine conveys two 
illusory ideas: first, that the home gives 
us ample protection and shields us in 
times of crisis; second, that it is our 
property and no one else can claim a 
share in it. Both assertions are false. One 
is never fully protected; there is no total 
security. Man is exposed to all kinds of 
evil and disaster. He has neither a home 
nor a castle. He is not the lord; he is just 
a tenant, and perhaps not even that. 
For the land is Mine; for you are strangers 
and sojourners with Me. (Lev. 25:23). The 
Almighty is the great machnis orchim. It is 

His hospitality that allows humanity to 
exist and the world to come into being. 
“To be” means to share in the infinite 
being of the Almighty. The Almighty, like 
Abraham, invites people to partake of His 
boundless existence. Creation is an act of 
hachnasas orchim.

The Mesoras HaRav 
Chumash, based on the 
teachings of Rabbi Joseph B. 
Soloveitchik, was edited by 
Dr. Arnold Lustiger.
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